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QUESTION XXI. 

Is there any scientific basis for btlief in Omens, and if so, what 
is their rationale ? 

D. IT.—Belief in omen* has been so universal in all ages 
that wo should not be justified in discarding them as supersti¬ 
tion pure aud simple. Amphictyon, son of Helenus, appears to 
be the first in Europe who drew up prognostications from omens 
in 1407 B.C., and Alexander the Great had made it his study. 
Many remarkable instances* have been recorded which go to 
confirm the truth in the belief, aud it would not be out of place 
to quote bore u few :—“ When Phrygian Midas was a child, the 
ants carried a number of grains of wheat into his mouth while 
lie slept, from which people predicted that I 10 would be im- 


• Knuciuosor's History of Magic, pp. 5S-5J*. VoL I. 



munsely ricli; and bee* settled in Plato’s mouth as he slumbered 
in bi* cradle. Roscius (an illustrious Roman Actor) .was, when 
child, found one night in the folds of serpents, and the father of 
Roscius was told by a soothsayer that none would be inure ex¬ 
alted or renowned than this boy. 

“Shortly before the battle of Lenctrn, the Lacedaemonians 
received a significant warning. In the temple of Hercules the 
weapons clashed together of their own accord and the statue of 
Hercules itself was covered with sweat. At the samo timo, 
according to Cal list henes, the lock* and bolts in the temple of 
Hercules at Thebes flew open and the weapous which hung upon 
the wall were found lying on the ground.’’ 

The ancient Germans obtained their prognostics from flights 
oi birds, croaking of ravens and st*.iking phenomena of nature 
such ns thunder, storms, comets, eclipses, Ac. There nro 
people, found everywhere, who can exercise the faculty of 
interpreting omens, more or less; but the key to the mystery 
can he found not with such people, nor with scientists of the 
day, but with an occultist. We have grounds for belie\ ing that 
thu several remarkable appearances and wa niugs presented to 
us, and from which satisfactory conclusions are frequently 
drawn, may bo duo to the several forces of nature in sympa¬ 
thy with mau ; just as is the caso with plain tary influences, 
which affect every being of the sublunary world, and which 
astrology’ has hitherto amply proved. 

Observation and intuition arc the requisites for the right 
understanding and duo appreciation of omens. A sensitive, 
moral character, is possessed of better perception than one of 
gross habit, and the intuition of the former is, consequently, 
much tno.o perfect and reliable. Hut what is intuition * As wo 
now understand, all external impressions conveyed in by the 
senses uro analysed by the intellect and transferred to* the 
•oul, the anima Uruta (manas), the great store-houso of all 
knowledge and experiences of the past and present incarnations. 
And here the impressions arc permeated and illumined by 
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radiations from the Higher Self, anima dieina, giving riso to 
consciousness and right knowlt-dgo of what was observed iu 
tho outer world; and this, in popular language, is intuition. 
It will thus be seen that sis tho manifest world is to the blind, 
so is the occurrence of orncus to one lacking the necessary 
amount of intuition- 

K.N.T .—The Hindu doctrine is that chance or accident in 
nature is a misnomer, and that the whole universe is govern¬ 
ed by unerring laws; so that even the minutest things in 
nature and the life of tnau such as coughing, motion of tho 
limbs of the body, sounds of birds, &c., are pregnant with 
meanings to him who can understand it. Such things or omens 
primage some events good or bad to come. Hut the dif¬ 
ficulty is in finding out what things presage good and what 
things bad. Th so our forefathers have systematised and 
considered with reference to the actions of man, beast, bird, 
and other creatures. The field is too large for us here to enter ; 
but tho general principles that guide them may be laid 
down. As regards beasts, birds, Ac., it may be said that tho 
preponderance of .Satwn, Kajo or Tamo (lunas with th**ir sub¬ 
divisions determine the omens connected with them. Hut as 
regards man, the magnetic anra seems also to be a criterion. 
It is said that when a man starts on an errand, if a Hrahmiu 
comes opposite to liim.it is an inauspicious omen; but if a 
married woman (not a widow) comes opposite to him, it is aus¬ 
picious. The term Hrahmiu means an aspirant for Hralnnagnanam 
and generally Brahmins were that in olden days. When a 
Hrahmiu comes opposito to you, his pure magnetic aura 
crosses, as it were, vour purpose au»l, therefore, this omen is 
inauspicious. In former days guests were considered as gods 
themselves and were devoutly worshipped. These guests 
went out alone in quest of f«»od whenever they were hungry. 
Such persons being men of great spiritual wisdom, hosts 
should not go out then, hut should wait ut homo for opportunity 
to feed them and so increase their good karma*. Other 
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Brahmins would not generally go alone, hot would go together. 
The coming therefore of two Brahmins in a contrary direction 
is termed nuspicious. Similarly we Bhall, after going through 
other cases, find reasons underlying omen;. As regards good 
aud bad time, that depends upon the iutlueuce of planets. 

I.C.P .—The nlmost general belief in omens, at least in 
India has, I thiuk, foundation in truth, whether we are 
capable of giving on explanation for it or not from the 
present stock of our knowledge ; for certainly there are more 
things in heaven and earth than we have dreamed of. Ill 
11 Posthumous Humanity” and other writings of like nature 
are given instances of tho “ double” preceding the physical 
body. In some, especially the spiritual minded, this “ double” 
is so much developed as to bo visible before the naked eye, hut 
in the majority, it is not visible. I offer this explanation. 
\\ heuever one proceeds on a journey, his “ knmarupa” or 
“ the double” travels through tho whole journey quick ns 
thought. Being more amenable to the finer forces of nature, 
it experiences tho same state of things as it would if it 
accompanied tho body. Now, if the “double’* undergoes any 
serious obstacles or risks on the way, it instantly comes back 
and re-enters the body, it may be in a convulsed state, and 
gives sigua of warning. I must relate here one experience 
in iny lift?. One day, intent on going out, I was just out of my 
bouse, when my foothold slipped and with it the idea came 
into my mind, something is going to happen to-day. Within a 
few minutes I very very narrowly, escaped being run over by 
a frightened horse. It may have been a coincidence pare and 
simple, or it may have been a true warning; considering tho 
oohiiteral circumstances, I believe that it was a case of waruiug. 

To make my explanation complete, some birds inay havo 
|he power of observing the convulsed state of tho “double,** 
and their voice, if properly interpreted, may warn against 
danger. 
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QUESTION XXII. 

Are the good actions of a person set off against his had ones or 

are they rewarded or punished, severally ? 

CM.8 .— I ho question seems to he this. After the death of a 
man, his good actions are set off against his had actions, and if 
the balance is favourable to him, he enjoys the reward; if 
against him, he suffers for it. Is this true? 

Firstly, it is against the Law of Karma that on act is 
wasted or cheated out of its effects. Every cause is followed 
by its effect. Though a good action were set against another 
bad action tho causes set in motion by the bad action must 
produce their results; the peison that was the victim is not 
compensated, nor the criminal punished. 

Secondly, if, after closing accounts after each life, the 
balance is in favour of the person, or against the person, then 
only that balanco would produco effect in tho succeeding 
birth. If so, the life of the individual must either be one of 
complete happiness or complete misery. We find it is not so, 
but life contains both joys and sorrows. 

Thirdly, when a man does an action, good or bad, the 
effects do not follow at once. The law waits till tho death of 
the man to see if there is a set-off against it and then decide 
tho case. But wo find that some acts are followed by their 
results. 

So as these plain facts are violated according to this ex¬ 
planation, it cannot hold good. Each act is inevitably followed 
by its result, without being cancelled by a subsequent set-off. 

K.N.T. —Tho process of subtraction or Rot-off cannot 
take place between good and bad ka mas: because firstly, if such 
process should go on in their entirety, the residue of karma 
left for each man would bo very little, and therefore, would 
not suffice for the next birth ; 2ndiy, if a man’s karma were 
good alone, there would he nctning to 6et-off. But it 
may be argued against this theory that some good and some 
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bad karra&i may bo set-off, and others, may be enjoyed in full 
as they wero. Tho difficulty hero is, whor»? is tho lino of 
demarcation of karma* which can bo set off, to be drawn. So 
far a* I am awan*, our books do not reco d sueli instances of 
set-off. Moreover it does not seem reasonable that good and 
bad karmas which took much time toho enacted, should be finish¬ 
ed soon, by moans of the residue left after subtraction. 

D IV. —There can bo no set-off of a pood against a l ad 
karina—the antithesis of the two could hardly permit of any 
such neutralizing. Knob act should realise pleasure or pain 
irrespective of other acts; otherwise tho moral effect of 
reward and punishment would bo nil, or much depreciated. 
Supposing it wero possible for an individual to cancel 
questionable acts dono by him during the early part of his life, 
by performance of good deeds in his latter days, the harmony of 
tho world would suffer in consequence, as there Would he 
nothing to detor such a person from indulging in wickedness 
and then making amends for his wrongs at his leisure and con¬ 
venience, by deeds likely to do go< d to others. If, on the 
other bund, we presume the possibility of cancolmout of bad 
karma of past incarnations, by good deeds done during our 
pioscut existence, tho difficulty of tho siiua‘iou is much 
increased; boenuso a retrospective effect will have to bo 
assigned to the good or had karma of the present life, which 
leaves the problem of inequalities of (msition in life unsolved 
and necessitates reconsideration and filtration of the wholo 
karmic theory. 

QUESTION \l.—“(Resumed). 

]\hat is the best-method to pursue in ordtraa to bring the 
mind under control that the attention can U fixed upon a given 
subject without wandering T 

“ S.” It. W.** answer (vide Prasnottara No. to the abovo 
mav lead some experimentalist into disaster as it led me years ago. 
If D. W. is a Hindu, I would strongly recommend him to avoid 
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trying to learn those sciences which he can file! in his own 
books, from western writers on “ Mesmerism/' “ Organic Mag¬ 
netism" and the like. Their experiences are generally 
shallow, and they know nothing of tho organic or psychic re¬ 
sults which may follow from a uiligeut pursuit of their councils. 

C. Tj. II. Wallace's book is especially dangerous to those who 
try to follow its methods. The gazing at a spot us advocated, 
truly strengthens the power of fixing the eyes upon any givou 
object, human or otlicrwis? for almost incredible lengths of lime ; 
but the result is that the true object for which the eve exists, 
viz., to see with, is lost. The retina becomes calloused by u too 
continuous exposure. The writer learned by constant practice 
to keep the eves fixed upon a spot for three hours without either 
blinking or experiencing any flow of water from them. The 
lenses of the eyes, however, became distorted and vision 
seriously injured, necessitating the use of glasses ever since. 
A certain magnetic brightness and strength is given to tho 
eyes by this practice. It i*, however, absolutely useless as 
assistance to meditation, in which, whatever tho eye rests 
upon, is a matter of indifference to the “See." behind it, who 
is otherwise occupied. The same applies to all the senses. 
Abstraction (f.otn the senses) is concentration, ortho reverse. 
Concentration is sensuous oblivion. True meditation isabsorptiuu 
into the subject thought of. 

X. The object in view—viz :—To bring tho mind under 
control is confessedly one of the most difficult tasks which a 
person can set. himself who wishes thereby to hinder from 
entering therein evil tin lights, and di.vct In’s whole attention 
to the evolving of good and alttuisiic ours, lie lias only to 
analyse its operations for a short period to find that the mind, if 
left to itself, or if not controlled, wanders like a butterfly 
ceaselessly and aimlessly from one object to another, and that 
to coucent.aie the attention on one object or on one train 
of thought is difficult for some pe.sons, and almost impossible 
for any length of time. The writer has found it ver}’ useful 
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to think, or try to think out, rather an ideal. The higher, 
of course, the better, comparing how unfavourably it may 
with oneself,—and then gradually to lengthen the train of 
thought during other times. It is impossible to conduct one’s 
actions entirely according to the ideal—but the more steadily 
and intently this is don**, for the hour or to of meditation, and 
also during other times-such as walking, going to bed, Ac., the 

greater amount of success is likely to attend one's efforts. Jt 
certainly becomes easier ami easier if persistently continued ; 
but it must be borne iu mind that they can only be efforts, and 
useful therefore for strengthening the will. Another course 
(mentioned by K I' M.) is to do one's utmost iu concentrating 
the mind on the work in hand—one’s duty in fact, or iu doing 
good or giving pleasure to another with reference to this it is 
u good plan always to ask oneself orally if it is one’s duty to 
do that thing: and if the conscience replies in the .affirmative 
to perform it to the best of one’s ability—and similarly with 
every action whicb a person may feel that it is his duty to 
perforin. 

N.D'R .—The mind has two aspects, the higher and the 
lower. The one is the vacillating Manas, the other the settled 
Buddlti. The mind perceives the existence of the material world 
and supposes it to be the only reality. Hut experiences .show 
that the perception itself depends upon the conditions of the 
mind. Here arises a struggle between the mind-spirit (the higher 
mind) and the inind-matter (the lower mind), as to which of 
them is real, and which of them owes only a conditional exist¬ 
ence to the other. If the battle l»e successfully fought, leaving 
off all bias and selfish motives, one naturally comes to the con¬ 
clusion that mind is the reality, which is also called at a certain 
stage “ spiritand that the matter depends upon the mind for 
its form, shape and all its attributes, and its very existence 
depends npou the mind. Now the mind, the more it thinks of 
its own immaterial self, the more it separates itself from the bonds 
of matter; and when the mind is rescued from the threshold 
of unsteady matter, and is brought under control, (of the 
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steady higher self), the attention can bo kept fixed upon a 
given subject without wandering. 

QUESTION XV.— (Ru*m*d). 

What is the Symbolical meaning of caste-marks ? 

A.N.8.— Mi. K.M.S., in offering his ideas of c aste-marks, 
makes the statement “ of water representing passions.” So 
far as I am acquainted with the thought of tho ancient 
Ilishis of India, water has a most mystic significance connected 
with whatever is holy and purifying. Almost all the rivers of 
India are holy, as are the tanks constructed by the side of tem¬ 
ples. Water is the great vehicle of all the purifying influences in 
nature. Parasara,theltishi of the \ ishnu Purana,says: “From 
Thruva starts the sacred Deva river Gangos, colored by tho 
contact of all Deva nymphs, and capable of washing away 
all sins. Tho sacred river starting from tho too of the left foot 
of Vishnu is borne in all dovotion by Thruva on his head. 
Then the seven Hishis engaged in Pranayatna, are held up on 
the waves by the floating matted hair of their heads. Then tho 
mighty river discharges her floods into the region of the moon. 
From there, the waters fall on tho Mount Mem and separato in¬ 
to four branches. The branch Alakanandu lx>rne for a long 
time on tho head of Rudra was brought down to purify the sinful 
CO,000 sagaras.” Farther on tho purana Rishi says: “ the 
river is purifying in tho very hearing of its name, in tho seeing, 
touching, and drinking of it. The place therefore from which 
this mighty and purifying river emanates, is the highest Padara 
or abode of Vishnu.” 

2. From the above, not to quote from other works, it is 
plain that water has a mystic significance of a holy 
character. In the above quotation the current of water sym¬ 
bolized by tho Ganges, is the current of evolutionary energy 
starting from the left foot of Vishnu (himself the sakti of Siva) 
or the thruvam or the north polo of our solar systom. It ac¬ 
quires a septenary character by passing through the orb of the 


ftovon Hishis and becomes the watery orb of our solur system, 
the moon. From here it fulls on Mount Meru, the stem on 
which all the petals of our septenary chains are arranged. Since 
tho river is symbolic of sakti, it runs through all the three 
lokas and forms the lifo fluid in which the Devas, Rakslmsas and 
men are playing. The light of Narayana tho Chinmatra, fol¬ 
lows all the ramifications of tho river, and gives rise to all tho 
planes of consciousness and their subdivisions. All Kshetras 
arc ou the bauks of this river. The plaues of existence of adept, 
fiidha, man, auiraal, plant, stone, Ac., are all on various 
branches of this river. These planes are even called Arabhas 
(water), in mystic works. The undifTcroutiated universal 
element water, is tho clement in which Narayana ever lives 
u as heat in a burning coal and oil in an oil seed.” 

8. On the plane of our own experience, water is tho 
groat purifier amt sustainer of our bodies. It is the element 
which is being purified or magnetized by the natural powers, 
sun, moon, Ac. Every good act, japam, thapas, yagain, must bo 
performed after a bath in pure waters, and tho effects of a cold 
water bath aro well known. To leave off tho subject of water, 
neither is cow, a proper symbol of paau or the lower passions 
of men. Cow is the holiest or purest of all animals. She is 
purity personified. Sho is a symbol of the earth herself, with 
ail her sustaining powers. Cow is therefore tho animal upon 
which all yagna or sacrifice depends, the " cow of plenty” said to 
be in \ asistha’s keeping in visible form- The great power call¬ 
ed rain is the power that sustains our world and is in tho keep¬ 
ing of Vasiahta who is the Rishi in the sun when tho sun is in 
tho watery sign of tho crab. I therefore think that cow cannot 
bo taken as symbolic of tho lower passions of man. A dog 
wonld answer tho purpose better ; for aTclugu proverb says that 
he who eats the dog, (anger and other passions,) is a true yogee. 

4. The rationale therefore of tho sacred ashes obtained 
from cow-dung must be sought in the science of mesmeric 
aura. Tho processes of drying and burning are of course neces¬ 
sities beforo application. Why tho powder should bo applied 
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in throe stripes, i* a result of the importauce of the number 
three, symbolizing the three tires. 

QUESTION XVI.— {Resumed). 

It has been stated that, for ordinary men, 1000 year* is the 
minimum duration of the stay of Jtva m Decaehan. What is the 
teaching of the Shastras on this point, and what are the analogies or 
argument for and against the above statement ? 

A.N.S .—This question is one which requires a very good 
knowled go of nstronomy ancient, modern and puranio. Some people 
answer this question by saying that the time of rest in swarga 
is proportionate to the power of the karma that sustains thoentity 
in swarga. This answer is, I think, unscientific, and is against tho 
great law which rules all evolution objective nnd subjective, 
that a part minor must move and function subject to tho 
moving and functioning of tho part major. It must bo 
remembered also that tho karma on the spiritual piano, 
entitling men to swargam is not so varied on inferior karma. 
If this he not true, I do not know how the adwaitic or 
esoteric philosophy can stand, teaching, as they do, the one¬ 
ness of tho universe in tho seed and many sidedness in tho 
branches, leaves and flowers, granting then that tho exist¬ 
ence of an entity in swargam is a determinable period, what is 
it f From tho fact that a l*itri Deva has 80 of our days as his 
one day, it is very probable that tho average stay of an entity 
in swargam at present is 80 times the average lito of man or 
80 x COaa1,800 years. 

C li.S .—The stay of ego in knmaloka depends on the time 
taken for the separation of the lower from the higher principles* 
which itself depends upon tho intensity of tho lower animal in¬ 
stincts and passion during the preceding earth life. One who has 
done his duty right, without either being unduly nttnehed to 
anything, or disliking anything has a very short stay in kama- 
loka. The stay in devachan depends on tho intensity and 
number of his nobler aspirations and the opportunities for 
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doing good missed by him. His nobler aspirations and 
desires aro satisfied fully and ho finds the opportunities 
ho longed for and missed in the preceding life. And ho 
lives a correspondingly longer or shorter period of time in 
dovachan. Ouo who did his duty right in his earth life, taking 
things as ho found them, neither is obliged, unless he acquires 
those qualities in that life, to incarnate as a woman, and vice 
versa in the caso of a woman. And the following may be safely 
taken as a guido in determining tho next incarnation of an ego. 
In men, there is a greater inclination towards tho abstract and 
the general, and in women towards the concrete and tho 
particular. So when we see a man in whom the former quali¬ 
ties are boing developed, but no indication of the latter, wo can 
bo protty sure that ho will very soou incarnate as a woman. 

Thero aro two things that I cannot reconcilo with this 
theory. The first is a vedio verse that says : “Thoso who lovo 
a musician for himself and not for his art, becomo women.” 
The second is a story in Buddhist books, that King Bimbisara, 
a very licentious man, was born in the next birth as a courtosan 
in tho harem. 


QUESTION XlX.-(7&™m«f). 

In the Puranas it is said that Risk is cursed persons to become 
beasts , $c.,for some defnite time. This appears contrary to evolu¬ 
tion. llotc can it be explained ? 

K.N.I .—In the evolution of creation, there is no free 
will to be found in animals, plants, Ac. But it is found 
in man as he has developed in himsolf tho fully fifth principle 
called manas (both higher aud lower), the higher of which 
gives him a free will commensurate in degree with tho 
subjugation of his lower passions. Normally, man is a pro¬ 
gressive being ; but it is only when a person paralyses his 
will by entirely hankering after bestial pleasures, and thus 
loses the influence of his higher manas, or when ho deyelopcs his 
will to an abnormal degree through an inteuse subjugation of 
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the lower passionH, that retrogression is possible. Therefore, 
retrogression may be dividod under two heads : (1) permanent} 
(2) temporary. Under the permanent are included those eases 
in which men, like animals, nre led away by their mere brutal 
instincts, incapable of any spirituality, when they lose all will, 
and become soul-less men, viz., men who are divested of their 
higher mind. In such a case, they are born after their death, 
as ghandarvas, or elemental to be disintegrated in course of 
time into atoms to begin their evolution anew. The fato of 
such is horrible indeed. 

Under the second heading, I mako two sub-divisions, 
viz., temporary retrogression caused by oue (a) on himself 
and ( b ) on others. It is explained to us iu Thoosophical 
literature that in the course of evolution, every stage developes 
one principle more than the stage preceding it—that is to say, man 
has one principle more than animals; animals havo one principle 
more than plants, and so on. Very highly developed persons, 
arc* able to prevent the operation of a principle or principles 
cither iu themselves or in others, through their strong will. 
Ihit the effect will only he temporary, and not permanent, 
hocause.in this case, one or more principles are not extinguished) 
but only enveloped by bonds of matter which are created by tho 
''ill °f the adept over tho principle or principles, and which 
last only for tho time the adepts wish, or for a certain time 
according to the strength of the will of the adept whero no 
time is prescribed. As regards retrogression in oneself, I have 
to quote the case of Jadabhnratha related in Vishnu puranii, 
oagawata and others. He was a great king and gynyier who) 
having abdicated his kingdom and family, wont to tho forost) 
leading tho life of an adept. Having found an infant stag 
there, he nursed it and, being all in all with it, died, ever 
remembering that stag which was left helpless. In his next 
birth, he was born as a stagand had recollections of his former life. 
1 hen dying, he was born again as a Brahmin's son, in which life 
he tried hard for salvation, so that he may not be led off by any 
attractions on the way. In this case we 6nd it was only for 
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one birth that lie had a retrogression after which he regained 
his former state. The retrogression caused by Hishis on others 
is, the rendering inert of one principle or more, according to 
each case. In the case of a person cursed to become a beast 
by Hishis who have developed remarkable will-power, ho loses 
the function of only one principle, viz., the (higher) fifth 
principle. He loses the function of two principles when ho is 
cursed to become a plant; and of threo principles when he is 
cursed to become a stone. 

Why do these Rishis curse ? These Risliis are only workers 
of the law of karma. Karma is required that persons should 
suffer for their former sins by temporary retardation of progress 
through curses by Hishis who are the workers of that law. 

gUESTION XX.— (Returned). 

Does a performance of Prayaschittas destroy the effects of 
karma ( 

C.lt.R .—Prayaschittas are purificatory ceremonies performed 
with a view to ward oft the evil effects of our bad actions. The sins 
qua non in all purificatory ceremonies is the heartfelt repentance 
of the offender and a firm determination not to commit a similar 
offence again. This firm will is a sure safeguard against any 
repetition of the thing, and the Prayaschittas only accelerate 
this course and contribute to ward off the evil influences that 
drive a man to such a course of action. The Prayaschittas 
never destroy the effects of bad karma done already; for the 
karmic law is inexorable and cannot be turned aside or defeated 
by any Prayaschitta. The personal penances, the emaciations 
of tho body by fasts, and the various hornas or sacrifices per¬ 
formed, help to drive away from the person tho evil powers that 
influence tho astral man, and unconsciously induce him to these 
bad actions. Some other Prayaschittas help to bring about 
good results, by favouring the combination of karmic circum¬ 
stances that bring about the desired resnlt. For example, a 
woman is childless, and ceremonies are performed for making her 
conceive. If any other ego is drawn to the person by its kar- 
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xnic tendencies, but thero ftro circumstances that prevent the 
bringing about of this result, the Prayaschitta wards off the 
evil influences, and brings about a state favourable to the mani¬ 
festation of that karma. Hence that child is born. Again a 
man commits a murder. Immediately the evil influences take 
hold of him, and may lead him on to a scries of wicked 
actions. Moreover the spirit of the murdered person obsesses 
him. So an arduous, tedious Prayaschitta is performed 
that drives away the evil powers and the obsessiug spirit. 
Hut tho effect of the murder awaits him surely, aud he will pay 
for it in that life or the next. 

h.N.F .—Generally speaking, bad karmas must bo suffered, 
in order that they may be exhausted. No amount of Prayaschitta 
can wear those karmas away. But when the effects of bad 
karma are so temporary* as to take effect in the same life like 
some Agatni karmas which take effect in the samo life as tho 
one in which they are enacted, Prayaschitta (]>enance) can be of 
any effect in removing those karmus only iu as much as tho 
penance itself is tantamount to the suffering for those karmas. 
Also thero is no doubt that penauces of thomselves act as 
great deterronts against the future creation of such karmas. 
Then how aro wo to reconcile the passages of tho Smritis of 
Manu, which go to show that heinous offences such as murder, 
adultery, &c., can be expiated by penances ? i hold that no 
amount of penances can expiate these offences. Tho Smriti 
writers wanted merely to induce these persons by a prospect of 
expiation, to go through those penances; aud to reform 
them for tho future, such severe trials. 



NOTICE. 


Quesliotvs to be dealt with in the next and subsequent issues 
of Praanottara. Answers should bo sent in os soon as possible. 

Question 10 on page 16 of Prasnottara No. 1. 

Do. 3 on page 16 of do. „ 2. 

Do. 4 on pago 16 of do. „ 3, and the fol¬ 

lowing :— 

1 . What is the efficacy of the Shraddha ceremonies, as 
practised on the death of a person, as well as performed annually 
on his account ? M7»y is the second half of the month of Bhd- 
drapada (or according to some the same half is taken as the first 
of Axhicin), preferred for the performance cf this ceremony ? 

2. Why should people Jast during solar and lunar eclipses t 

3. How can free-will be erjdained in the light of karmic 
theory ? 

4. Is it advisable to perform acts of indiscriminate charity ? 

6. Is good, unselfish motive a prerequisite for the attainment 

of occult knowledge ? If it is, how do black magicians attain 
their powers ? 

6. What is the meaning of the following expressions which 
occur in the Shastras :— 

(I) Para-Ilrahma, ( 2) Param-Brahma, (5) Ishwara-Atma, 
and (4) Jiva-Atma. 

7. Whether celibacy is essential for the observance and 
successful practice of Yoga ? If not, to what degree docs a life of 
celibacy afford facilities for success in Yoga ? 
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